May I speak in the name of the Father, and of the Son and of the Holy Spirit. Amen.

When I was a kid growing up in rural Australia, my brother and I used to go hunting along the railway tracks down by the massive wheat silos on the edge of town.  Either side of the tracks on the clay where the top-soil had been removed were shallow ribbons of sitting water and reeds that absolutely teamed with tadpoles.  Armed with sophisticated nets made from old tights and coat hangers we used to catch them in their hundreds and keep them in a fish tank, feeding them lettuce and watching them slowly turn into frogs.  At the age of 8 or 9 this transformation was amazing and we used to think it was like watching evolution in fast forward.  I know that’s not what evolution all about - but it was like seeking the picture-book fish with legs in real life.  It was through wonder and amazement that I was introduced to evolutionary theory, and I learnt to marvel at the seeming gratuity of complexity and of beauty in the natural world.   

Growing up in a Christian family did not seem to inhibit us from coming to understand evolution as the process which formed us biologically, to be the complex, corporeal, creatures that we are.  It didn’t really worry us, that evolutionary theory helped sound the death knell to creation as recounted in the book of Genesis.  The creativity of God was evident in that there was something rather than nothing, and that the something came from nothing.  

Over the years a lot of ink has been wasted arguing about evolution but I think that more or less now Christians are happy to accept evolution in some form, and to read Genesis theologically rather than historically or as a scientific manual.  Through two hundred years of reflection in the wake of Darwin’s theory, Christians have moved towards a deeper understanding of God’s involvement in the world.  It took so long I think precisely because it required a slightly different account of God’s creative action, or at least a different emphasis in how we understand God being present to the world.  

William Blake suggests that to the poor souls who dwell in night, God appears as light.  I find it a good image because it points towards the way in which God appears to us according to our capacities.  Evolution suggests that, as our bodies and brains evolved, we developed our sense of selfhood, our consciousness and our capacity for self-reflection.  Rather than being created fully fledged, we became a species that could form mental images and imagine things, could see things as signs and understand their significance.  We slowly entered a world of meaning and morality.  The history of the Hebrew peoples is one which recounts humanity exploring the ethical and existential, it recounts humanity getting to know God and we see both deep continuities and significant developments in that relationship.  God remains faithful and God remains just, but God changes from a tribal deity to a universal God.   Correspondly we now look back and think that genocide is not ok whether you are God’s chosen people or not.  We no longer think Samson, who has a wife, visits prostitutes and falls in love with Delilah, makes a great model of faithfulness - let alone King Soloman who died with 700 wives and 300 concubines.  I don’t want to be prudish or anything but that kind of seems a little excessive.   

One of the implications of evolutionary theory is the fairly obvious point that we weren’t actually created fully formed.   We know that human culture has changed, developed, waxed and waned.  Correspondingly then, views about God develop and change - they are not simply handed to us on tablets of stone.  But while this may sound like God is merely a human construction, one of the characteristics of our language about God is that our conceptions of the divine are given and not reducible to our fabrication.   Revelation is interwoven with our changing capacity to imagine God, with our changing capacity for ethical and existential reflection.  As Blake might say, we can see a World in a grain of sand, but that world gives itself to be seen in the grain of sand.  We can know God in and through the world, but it is God who gives himself to be known.  Revelation and reflection hold hands - the divine and human communicate.      

All this brings us to the incarnation of God as a human being.  

“God appears, and God is Light,        

To those poor souls who dwell in Night;   

But does a Human Form display        

To those who dwell in realms of Day.”

What has come into being in Jesus Christ is a new life, a new way of relating to God, and that that new life illuminates God for us in a new way - to paraphrase John’s gospel.  

Through recognising Jesus as God we know God as both transcendent to the spatio-temporal universe, the creator, and also as immanent within it - in the created life of a human being.  This was a novel and radical development -  and what it says is that Jesus is God not because he was born of a virgin and can do miracles - as cool they may be - Jesus is God because of the way he is in relationship with God.  And if he can be in that kind of relationship with God then so can we in some sense - which is basically what the Eucharist or holy communion ritually enacts.  The Eucharist enacts the foundational story of the way in which we relate to God and to one another.  It reminds us of it, and it makes it real for us again and again and again.  

So I see no problem with both believing in the Christian God and confirming evolutionary theory.  And every time I eat the bread and drink the wine that are the body and blood of Jesus and that enable me to share in his relationship with God, I linger a little over that dainty dish and I drink anew to the time when you

Were a tadpole and I was a fish.

